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Verse 1 
Sri Agastya Uvaca 


katham Srirame sampritir 
jayate pavanatmaja 
grhadarakutumbesu 
vairagyanca katham bhavet 


Sage Agastya said, O Sri Hanuman, how does one develop true love for 
Bhagavan Sri Ramacandra, and how does one cultivate detachment from 
home, spouse, and family? Please show your divine grace upon me by 
revealing this secret. 


Summary :- 


The shloka spoken by Sage Agastya addresses Sri Hanuman, asking two 
fundamental questions: first, how does one cultivate true love for 
Bhagavan Stl Rama; and second, how does one attain detachment 
(vairagya) from home, spouse, and family? These questions delve into the 
essence of devotion (bhakti) and detachment in spiritual practice. The 
inquiry reflects a quest for understanding the profound nature of love for 
the Parabrahman Sri Rama and the means to transcend worldly 
attachments, emphasizing the path towards spiritual liberation and 
attaining the supreme divine abode of Sri Ramacandra, i.e., Saketa (also 
known as Ayodhya). 


Verse 2 


Sri Hanuman Uvaca - 


kumbhodbhavaparaSsreyah 
srnusva te vadamyaham 
gopaniyam gopaniyam 
gopaniyanca sarvada 


Sri Hanuman said, O Kumbhodbhava Agastya! Listen, I impart to you the 
divine knowledge of supreme welfare. This tattva (supreme divine 
knowledge) is confidential, confidential, and confidential at all times. 


Note :- The name 'Kumbhodbhava' refers to Agastya Muni because his 
birth occurred from a 'kumbha' (pot). 


Summary :- 


Here Sri Hanuman ji is stressing upon the word confidential (gopantya) 
because the divine knowledge of supreme truth is to be revealed only 
before those who have the eligibility to attain it. Otherwise, if given to 
Anadhikaris (non-eligible ones), 1t will de-value the significance of this 
divine knowledge. 


Verse 3 


jneyam prapyasya ramasya 
rupam praptustathaiva ca 
praptyupayam phalancaiva 
tatha praptivirodhi ca 
arthapancakametattu 
sanksepena vadami te 


One should understand these five arthas(means) — 


Prapya Svarupa — 
True Nature of Prapya(attainable) Parabrahman - Sri Ramacandra. 
Prapta Svarupa — 


True Nature of Prapta(one who attains) Jivatman - individual self who is 
the seeker of the attainment. 


Upaya Svarupa - means of attainment(upaya) 


Phala Svarupa - the fruit resulting from the attainment. 


Virodhi Svaripa - the hindrances to the attainment of Parbrahman Sri 
Ramacandra. 


I will state this Arthapafichaka(five principles) to you in short. 
Summary :- 


These five principles are collectively known as Arthapafichaka (five 
means), which are spoken by all the Vedas and their (elucidatory) itihasas 
and puranas. Sri Rama (Parabrahman) is to be attained. Jivatman is the 
Attainer. What is the means of Attainment? What is the result of 
Attainment? What are the hindrances to the Attainment? These five things 
one living entity should know if he wants to have supreme welfare. 


Verse 4 
Prapya - 


divyanantagunah sriman 
divyamangalavigrahah 
SadgunaisSvaryasampanno 
manovacamagocarah 


Know Bhagavan Sri Ramachandra to be the Prapya (Attainable), who is 
eternally possessed of infinitely divine auspicious virtues, who 1s always 
with His eternal divine consort Sri (Sitadevi) - (Ever inseparable from 
Sita), who is infinitely possessed of all six virtues and opulences, who is 
inconceivable by the senses like mind and speech. 


Summary — 


Here Sri Hanuman ji describes the Svariipa of Sri Ramachandra as "He is 
possessed of all divine auspicious qualities". Here are the references for 
this - 


gunairviruruce ramo diptassurya ivamsubhih - 


S17 Rama Shines with his divine qualities as a sun shining with his rays. 


(V.R 2.2.47) 

tamevamgunasampannam ramam - 

Rama who is possessed of all divine auspicious qualities. 
(V.R 2.2.48) 


Also Sri Rama always resides with her eternal divine consort Sri Sita 
Devi as stated in Valmiki Ramayana :- 


ananya raghavenaham bhaskarena prabha yatha - 
(V.R 5.21.15) 


Sita Ji Says to Ravana :- I am inseparable from Raghava like light from 
the Sun. 


Similarly Sri Rama Says :- 

ananya hi maya sita bhaskarena prabha yatha 

(V.R 6.118.19) 

Sita is inseparable from me as sun 1s inseperable from its light. 
ramena Sangata sita bhaskarena prabha yatha 

(V.R 5.27.12) 


Trijata Says :- Just as light is united with the Sun, I saw Sita united with 
Rama. 


On the basis of above evidences the meaning of the verse is strongly 
affirmed. 


Verse 5 


veda-vedyah sarva-saksi 
sarvopasyah svatantrakah 
nityanam nijabhaktanam 
bhogyabhuttah Sriyah patih 


Bhagavan Sri Ramachandra is known through the Vedas, he is witness of 
all the actions of a living entity (Sarva-Sakshi). He is (Sarvopasya) 
worshipped by all including devatas, yakshas, gandharvas, kinnaras, 
charanas and manushyas. He is supremely independent(Svatantra). He is 
the eternal Svami(Pati) of Sri i.e Sitadevi who is the eternal mother of all 
the Universes. He is the eternal enjoyer of his own devotees(n1j-bhaktas). 


Summary - 


This verse describes the Paramatma-characteristic of Srt Rama by 
referring him to be the one who is known by all the Vedas. Ramayana 
invocation also states :- 


veda vedye pare pumsi jate daSarathatmaje - 
Veda-Vedya Parampurusa (Supreme Personality of Godhead known by 
all the Vedas)Sri Rama appeared as the son of Daégaratha. 


The word "Svatantra" expresses the supreme proprietorship of Sri Rama 
over both sentient beings and insentient matter. 


He is eternal Pati of Sri Sita Devi. 
sita samaropita vamabhagam - (Ramacharitmanasa) 
Sri Sita always resides in the left side of Sri Rama. 


The word "Bhogyabhita" affirm the Sesi-Sesa Sambandha of Sri Rama 
with his devotees. We are just the materials who Sri Rama enjoys. And 
we are his eternal part and parcel of him. This inseperation(maintaining 
the Amsi-Amésa Bhava) of Jivas from Sri Rama is the meaning to this 
adjective. 


Verse 6 


brahmavisnumahésanam 
karanam sarvavyapakah 
mulam tuhyavataranam 
dharmasamsthapakah parah 


The Supreme Personality of Godhead Sri Rama is supreme cause of 
Brahma, Visnu and Mahesa. He is omnipresent (all-pervading). 
Parbrahman Sri Ramachandra is the root source of all the Incarnations 
(Krsna, Narayana, Narasimha, Varaha etc.). He is the establisher of 
dharma and he is the supreme tattva(Para Tattva). 


Summary - 


Here Sti Rama is said to be cause of Brahma, Visnu and Mahésa because 
Sri Rama is beyond the boundary of Gunas. Therefore, he is called 
Trigunatita(beyond 3 gunas i.e Sattva, Rajas, Tamas). He takes many 
incarnations but his eternal form is dvibhuja(two handed form) having a 
bow and arrow in his hands. This form is the source of infinite 
incarnations as stated by Ramarahasya Sruti as follows - 


nNarayanam narasimham vasudevam varaham _ etani 
ramasyangani janithah 

S11 Hanuman Said :- O Visnu Bhaktas :- Narayana, Narasimha, Vasudeva 
Krsna, Varaha, know these to be the parts or incarnations of Sri Rama. 


Valmiki Ramayana States Sri Rama to be dharma-personified "ramo 
vigrahavana dharmah" - 


He is also known as "Para"(Supreme) as he is supreme entity stated by 
Atharva Shruti - 


rama eva param brahma 
rama eva param tapah 
rama eva param tattvam 
sriramo brahma tarakam 


(Ramarahasyopanishad Canto 1 Mantra 6) 


S11 Hanuman states to all the Visnu Bhaktas that Sri Rama only is 
Parambrahman, Sri Rama only is Param Tapas, Sri Rama is the Param 
Tattva (supreme essence), and Sri Rama himself is the Taraka Brahman 
who is extolled in Vedas. 


Verse 7 


dvibhujas capabhrc caiva 
bhaktabhistapraptrakah 
vaidehivallabhor nityam 
kaiSore vyasi sthitah 
evam bhutas ca jhatavyo 
ramo rajivalocanah 


Bhagavan Sri Rama, the wielder of the bow with two arms (Dvibhuja 
Dhanurdhara Svaripa), fulfills the desires of his devotees. He is always 
situated in his youthful form, dear to the daughter of Videha i.e Sri Sita. 
Thus, one should know Rama, who has eyes like red lotus petals. 


Summary :- 


Here Sri Hanuman Ji stresses upon the words "Dvibhuja" and 
"Dhanurdhara". It is because Sri Rama's eternal form is of two hands 
(Dvibhuja) and He has a form as a wielder of the bow (Dhanurdhara). 


Ananda Samhita states that 
sthulam castabhujam proktam 
suksmam caiva caturbujam 


paranca dvibhujam proktam 
tasmadetattrayam yajet 


The form of bhagavana with eight hands is gross(Sthtla) and form with 
four hands is Subtle(Siksma) but the form having two hands is the 
supreme form. 


Vedas inquire about the Dvibhuja (two handed) Paramatma as follows :- 


sam bahubhyam dhamati sam _patatrairdyavabhumi 
janayandevo ekah 


(Rigved 10.81.3) 


Here the word "bahubhyam" refers to the two handed form of 
Paramatma. 


Similarly "kim baht" --- (Atharvavediya Purusa Sukta Mantra 11) 
- here the word bahi is in the dual case which refers to the two handed 
form of Paramatma. 


"bahu rajanyah krtah" --- (Atharvavediya Purusa Sukta Mantra 
10) - here also the word bahi refers to the Dvibhuj Paramatma. 


"bahubhyamati bahubhyam" --- (Shukla Yajurveda 17.19) 


Here again the word bahubhyam refers to two hands of Paramatma 
(Dvibhuja Svaripa) 


sam bahubhyam bharati --- (Atharvaveda 13.2.23) 
Here also the word bahubhyam refers to the Dvibhuja Svaripa. 
In this way, two handed form of Paramatma is highly praised in Vedas. 


Sri Rama always remain youth(kigora) in form of a sixteen year old 
prince. It is to be noted that this only was the form of Sri Rama when he 
married to Sri Sita Devi in Mithila. 


Sri Rama is Rajivalochana - his eyes resemble the red lotus petals. 


Verse 8 
Prapta - 


sthulasuksmakaranato 
bhinnam kosacca pancakat 
jagratsvapnadyavasthanam 
saksibhutam tu sarvada 


The form of the living entity (jiva) is distinct from the three bodies 
(sthila, siksma, karana) and the five sheaths (paficakosa). It remains 


witness to several states of consciousness like wakeful state and dreaming 
state and exists eternally. 


Summary - 


Self or living entity 1s different from gross subtle and causal body as these 
are the boundary layers to the jivatma. Also Jivatma exists eternally with 
Paramatma as his eternal part and parcel. Eternal existence of Jivatma is 
affirmed by Sri Krsna - 


na tv evaham jatu nasam 
na tvam neme janadhipah 
na caiva na bhavisyamah 
Sarve vayam atah param 


Never was there a time when I did not exist, nor you, nor all these kings; 
nor in the future shall any of us cease to be. 


Soul is different from pranchkoshas i.e five sheaths which are earth, 
water, fire, air and space as these are the part of insentient matter. 


Verse 9-10 


cidanandamayam nityam divyavigrahasamyutam 
akhandaikarasancaiva kaiSore vayasisthitam 
dvibhujam sattvasampannam ISasevaprayojanam 
prabhorniyamyam Sesatvam jnatavyam svasvarupakam 


The form of Jivatma(living entity) is chidanandamaya(having nature of 
knowledge and bliss), eternal, subject to the regulations of Bhagavana 
and is the eternal part and parcel(Sesa) of Sri Bhagavana. Soul is endowed 
with a divine body having two arms, in the state of youthful adolescence, 
filled with undivided bliss. The soul purpose of this Jivatma is to serve 
Sri Rama, thereby understanding one's own true form in this manner. 


Summary - 


The above verse focuses upon the nature of the jivatma being the sesa 
(fraction) of Srt Ramachandra. This is affirmed by the dative case of the 
noun "rama" in the Mila Rama Taraka Mantra (1.e., ramaya), which 
indicates the relationship of dependence (Sesa) between the jivatma and 
the paramatma Sri Ramachandra. Similarly, in the Rama Dvaya Mantra 
("Srt ramachandra charanau Saranam prapadye"), the word "prapadye" (I 
seek refuge), in the first person singular form, signifies the jiva's sole 
purpose to eternally serve Sri Ramachandra. Likewise, the word 
"tavasmi" (I am yours), in the first person singular form, confirms the 
principle that the jivatma is the sole object of enjoyment (bhogya) and Sri 
Rama is the eternal enjoyer (bhokta) of the jivatma. 


The self-form (sva-svarupa) of a living entity is described as endowed 
with two hands. This is confirmed by the scriptures as follows :- 


ramatsamjayate kamah 
kamad visvam prajayate 
tasmad dhanurdharatsarve 
dvibhujaah mulartpinah 


(Siva Samhita) 


Kamadeva has originated from Sri Ramachandra and this whole world 
has generated from Kamadeva. Therefore being the eternal part and 
parcel of Dhanurdhari(bow wielder) Sri Ramachandra, all the beings in 
their fundamental form are two-handed(dvibhuja). 


Adolescence (kaisSora avastha) of a Jivatma in its true form represent the 
absence of ageing in the saketa loka as it is free from the laws of material 
world. 


Verse 11-12-13 


Means of Attainment(of Sri Rama) 


sarvabhutadayacaiva 
sarvatra samadarsanam 
anyatranindanam Caiva 
svese snehadhikam tatha 


guravisvarabuddhisca 
tadajnaparipalanam 

sveSasya tajjananafica 
sevanam mayaya vina 


prabhoh krpavalambitvam 
bhoktavyam tatsamarpitam 
sacchastresu ca viSvasah 
praptyupayamihocyate 


The means of attaining Bhagavana Sri Ramachandra are as follows - 


1. Practicing compassion towards all living beings. 

. Cultivating equanimity towards everyone. 

. Refraining from criticizing others. 

. Developing deep affection for one's worshippable deity. 

. Knowing Guru to be an indirect form of Sri Bhagvana only. 

. Diligently following the Guru's instructions. 

. Serving one's deity and their devotees sincerely, without deceit. 
. Taking refuge in the grace of the Supreme Lord. 

9. Consuming offerings offered to Sti Bhagvana with devotion. 
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These are considered the means of attainment as described in this 
scripture. 


Summary - 


Here, the meaning of saying Sri Guru to be the form of Sri Bhagavan is 
in the sense that Sri Guru is the representative of Bhagavan Ramachandra 


who is here to lift us from the deep well of nescience. He is directly 
connected to Sri Ramachandra through a disciplic succession. Therefore, 
being from an unbroken lineage, our Guru saves us from this material 
world, and thus he is considered akin to Bhagavan. We should maintain 
Ishvara-buddhi (seeing him as an indirect form of Sri Rama). Therefore, 
it is not in the literal sense but in the sense of Guru-Parampara. 


Verse 14-15-16-17-18 


Ultimate fruit of Attainment - 


Infinite Prema for Sri Janakinatha 


prarabdham paribhujyatha 
bhitva suryadi mandalam 
prakrtermandalam tyaktva 
snatva tu virajambhasa 


savasanam dehadvayam 
visrjya virajo bhavat 
ativegena tam tirtya 
prapya saketakam tatha 


pravisya rajamargena 
saptavaranasamyutam 
nanaratnamayam divyam 
sriramabhavanam subham 


tatra Sri bharatadyaisca 
sevyamanam sada prabhum 
virajamanam vaidehya 


ratnasimhasane subhe 


svabhavanaya sriramam 
prapya sarvasukhapradam 
paranandamayo bhuttva 
avasthanam phalamucyate 


Through the process of attaining realization through sincere devotion 
(bhakti) to one's chosen deity (Sri Rama), experiencing direct communion 
(saksatkara) with the divya bhagavana Sri Rama, After experiencing the 
fruits of past actions (prarabdha karma), abandoning the body 
(dehatyaga), penetrating the realms of celestial bodies (stryadimandalas), 
transcending the limitations of nature (prakrti), bathing in the purifying 
waters of the Viraja river, leaving behind the causal body and subtle body 
along with desires, becoming purified, swiftly crossing the Viraja river, 
and attaining the transcendental divine abode of Saketa, adorned with 
seven layers through the royal path, constructed with various gems, 
entering the auspicious mansion of the divine controller of the universe, 
Bhagavana Sri Rama, constantly served by Sri Bharata and others, seated 
majestically with Sitadevi on the splendid gem-studded throne, 
bestowing happiness upon all, known as the embodiment of compassion. 
Residing there with extreme bliss is termed as the ultimate fruit. 


Summary - 


These verses describe the whole journey of a soul which leads to the holy 
abode of Saketa where Sri Rama is seated with here eternal divine consort 
Sri Sita Devi. 

Vedas also explain the way to the holy abode of Saketa in the above 
manner only which 1s given as follows :- 


sa etam devayanam panthanamasadyagnilokam agacchati sa 
vayulokam sa varunalokam sa adityalokam sa indralokam sa 
prajapatilokam sa brahmalokam tasya ha _ va_ etasya 
brahmalokasyarohrdo muhurto'nvestiha viraja nadilyo vrksah 


salajyam samsthanamaparajitamayatanamindraprajapati 
dvaragopau vibhupramitam vicaksanasandhyamitaujah 
paryankah priya ca ~=manasi_ pratirupa ca_ caksusi 
puspanyavayatau vai ca jaganyambascambavayaviScapsarasah 
ambaya  nhadyastamittham vidagacchati tam  brahma 
habhidhavata mama yaSasa vijaram va ayam nadim prapanna va 
ayam jarayisyati iti. 


(Koushitaki Brahmana Upanishad of Rigveda, Mantra 3) 


This mantra elaborates the journey of a soul towards the holy abode of 
Saketa as follows - 


That Mumikshu Jivatma which is eligible for liberation, after receiving 
the Devayana Marga(highway to abode of Saketa), first it goes to 
Agniloka, then to Varunaloka, then to Adityaloka, then to Indraloka, then 
to Prajapatiloka and then reaches the Brahmaloka. On the way, first he 
finds a pond named "Ara" (It is made up of all the 6 anarthas such as 
Kama, Krodha etc. therefore known as "Ara" ). After this, there is the 
place of "Muhurtabhimani" Devata. He is known as "Ishtiha" (the one 
who is the destroyer of all the material desires). Beyond this, there is a 
river named Viraja. Beyond Viraja, there is a tree named "ilya". Beyond 
this, there is a city named "Salayya". In it, there is a Palace known as 
"Aparajita". Indra and Prajapati are the doorkeepers of this Palace. There 
is a Mandapam(a hall made up of pillars) by the name of "Vibhupramita" 
and there is an altar(Vedi) by the name of "Vichakshana". There, a throne 
by the Name of "Amitauja" is situated. There, a Devi by the name of 
"manasi" who is the beloved consort(of Brahman) is situated on the 
throne. He is welcomed with divine flowers by apsaras namely Amba and 
Ambavayavi. There, "Ambaya" rivers also flows. Knowing Such 
supreme brahman, the soul attains that supreme brahman. 


nll 


Here the word "Aparajita" refers to the Saketa Puri which is stated in the 
scriptures as follows :- 

ayodhya nandini satya nama saketa ityapi 

koSala rajadhani cha brahmapuraparajita 


(Siva Samhita Paficama Patala 20.15) 


Holy divine abode of Bhagvana Sri Ramachandra has eight names as 
follows :- 


Ayodhya, Nandini, Satya, Saketa, Koshala, Rajadhani, Brahmpuri 
and Aparajita. 

Also the same description which is similar to the above description of 
Upanishad is given in the scriptures as follows :- 


Aasinam tamayodhyayam sahastra stambha mandite 
Mandape ratna samjnie cha janakya saha raghavam 


(Siva Samhita Paficama Patala 2.23) 


S17 Rama along with Sri Janaki is Situated on a Ratnavedi(gem-studded 
throne) in a hall adorned by thousands of pillars in the divine abode of 
Ayodhya. 


Similarly :- 


vaidehi sahitam sura-druma-tale haime maha-mandape 
madhye puspaka-masane mani-maye virasane samsthitam 


(Rama Stavaraja, Mantra 94) 


In the midst of a grand pavilion, crafted from gold beneath the Kalpavrksa 
(the wish-fulfilling tree), adorned with jewels, Sri Rama and Sri Janaki 
(Sita) are eternally seated in the virasana upon a gem studded throne 
named Pushpaka. 


The above mention affirms the mention of the Saketa in the Upanisad 
where Sri Ramachandra eternally resides with her beloved consort Sri 
Sita on a Ratnavedi (known by the names like "Vichakshana" and 
"Pushpaka") under the Mandapa (known by the name of "Vibhupramita") 
beneath Kalpavrksa (which is said by the name "ilya" in Upanisad) in the 
hall of "Aparayjita" (also known as Saketa). 


ull 


Here the mention of "Manasi Devi" who is seated on the throne is none 
other than Sri Sita as stated by Padma Purana as follows - :- 


"sita tu manasiI devi nairritistvam raghuttama" 


Therefore Sri Sita Devi recommends a Jiva to attain the Mukti before Sri 
Rama. 


Verse 19-20-21-22 


Hindrances to the Attainment 


anatmanyatma-buddhistu 
svatma-Sesitvabhavana 
bhagavaddasyavaimukhyam 
tadajnollanghanam tatha 


brahmeSsendradidevanam 
arcanamvandanadikam 
asacchastrabhilasasca 
sacchastrasyavamananam 


martyasamanyabhavena 
gurvadau natigauravam 
svatantryam capyahankaro 
mamakarastathaiva ca 


dvadasivimukhatvam ca 
hyakrtyakaranam tatha 
jneyam virodhirtpam tu 
svasvarupasya Sarvada 


To mistake the non-self for the Self, to consider oneself as Sest (Supreme 
Self), to turn away from the attitude of servitude towards Sri Bhagavana, 
and to transgress his commands; to worship deities like Brahm, Siva, and 
others; to desire for false scriptures and to disrespect true scriptures; to 
not show excessive reverence towards Sri Guru as mere ordinary humans; 
to exhibit independence, egoism, attachment to 'T' and 'mine’, to disregard 
the fasting on Ekadasi and to engage in the actions prohibited by 
scriptures - all of these are the eternal hindrances to the attainment of the 
Paramatma Sri Rama who is dwelling in the heart of all living entities. 
One should understand all these. 


Summary :- 


The instruction for not worshipping Brahma and Siva predominantly 
shows the dependence of deities like Brahma and Siva upon Sri 
Ramachandra. Only and Only Sri Bhagavana Rama can grant you 
liberation. 


Therefore worshipping Brahma and Siva maintaining their independence 
from Sri Ramachandra is not recommended for Ramopasakas by Sri 
Hanuman. 


We can bow to them as Vaishnavacharyas (spiritual teachers of 
ramopasana) but we cannot place them on the level of Bhagavana Sri 
Ramachandra. 


deities like Brahma and Siva are the Acharyas of Rama Mantraraja 
Parampara (disciplic succession of Rama Mantra). Therefore paying 
obeissances to them as Own Acharya(Spiritual master) is supremely 
beneficial for uplitment in Rama-bhakti. 


Lord Siva himself propagates this principle as follows :- 


ramamdevam parambrahma 
bhagavantam purusottamam 
ramameva param prapyam 
manvanah purusastuye 


tadbhakti jnanadataram 
ume mam samupasritah 
acaryatvena sevante te 
taranti bhavambudhim 


mamevam paramatvena 
bhajantopi dvisanti ye 
na te muktipadam yanti 
bhutayonaya eva te 


(Siva Samhita Paficama Patala 19/48-50) 


S17 Ramachandra is the Supreme Brahman(Parambrahman), the Supreme 
Personality of Godhead(Purusottama Bhagavana). Those who understand 
S11 Rama as supreme attainable(Parama-Prapya) and worship me as the 
bestower of devotion(bhakti) to Sri Rama, and serve me as an Acharya of 
Ramopasana, they cross over this ocean of material world. Those who 
perceive me as the Supreme Brahman, and worship me accordingly, but 
harbor animosity towards Sri Rama by not recognizing his independence, 
they never attain the state of liberation(Mukti); instead, they attain birth 
in Bhuta-yonis. 


Taking shelter of false scriptures explain the fact that one should never 
get distracted by the lucrative statements in the scriptures and one should 
never fall in the trap of Mayavada which propagates the philosophy of 
non-difference in the Jivatma and Paramatma Sri Ramachandra. It also 
means that one should not lose his devotion by seeing the scriptural 
statements which extoll other deities like Siva as Supreme Parbrahman 
because these are especially made for distracting the foolish people and 
filter them from the league of pure devotees. 


Padma Purana states this clearly as follows :- 


Sri Bhagavanuvaca 


tvam hi rudra mahabaho 


mohanarthe suradvisam 
pakhandacaranam dharma 
kurusva surasattama 


tamasani puranani 
kathayasva ca tanprati 
mohanani ca Sastrani 
kurusva ca mahamate 


(Padma Purana Uttarkhanda Chapter 235) 


S11 Bhagavana Said :- O mighty-armed Ridra ! In order to delude the 
envious people, O great among the gods ! Practice the delusive principles 
and create scriptures that glorify you, and create such scriptures to 
deceive the people who have envy towards me. 


Therefore after seeing the glorification of other deities like Siva and Devi 
in form of Independent Parbrahman in Puranas, one should not get 
deluded and understand this to be a part of Sri Rama's plan (to filter out 
the pure devotees). 


Verse 23 


evam tattvaparijhanad 
acaryanugrahena hi 
tatkshanajjanakijathe 
pritirnityabhijayate 


Through the grace of such a great Acharya, upon attaining knowledge of 
the aforementioned five principles(Artha-Panchaka), at that very 
moment, eternal devotion arises towards Shri Janakinatha Bhagavana. 


Summary — 


Here Sri Hanuman ji states the significance of mercy of Acharya who is 
Brahma-Nistha, who is knower of Rama-tattva. All the acharyas in the 


disciplic succession of rama-mantra contain the special mercy of Sri i.e 
Janaki Devi as one can only get Sri Hanuman through the mercy of her 
eternal beloved consort, Sri Janaki. Therefore all achary4s are eternally 
blessed by Sri Janaki through which they bestow the Rama-Bhakti on a 
Jivatma. 

S17 Hanuman ji also explain the fact that the ultimate attainable is infinite 
love for Janakinatha Prabhu (who is the svami of Sri Janaki). 


iti sri hanumatsamhitayam hanumadagastyasamvade 
sasthodhyayantargate arthapafcake Srimajjanakanandini 
raghunandanarpanamastu. 


Thus, Here ends the dialogue between Hanuman and Agastya, within the 
sixth chapter of the Hanumat Samhita, under the section titled " 
Arthapafichaka," which is solely devoted to Shrimati Janakanandini and 
Bhagavana Sri Raghunandana Ramabhadra. 


